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Stelle hat »Abgleiten« eine etwas andere Bedeutung: »Während im Ablgeiten die Ge-
genwart niemals eigentlich ist, weil sie immer entweder nicht mehr oder noch nicht ist, 
und während das empirische Wirkliche als das Gegenwärtige eine unerreichbare Grenze 
der Weltorientierung bleibt, ist das Wirkliche der Transzendenz im Sein der Chiffre die 
jeweilige Gegenwart als nunc stans: die ewige Gegenwart, die getragen von erinnerter 
Vergangenheit und erhellt von vorausgeschauter Zukunft mit beiden geeint erst das Sein 
in der Chiffre fühlen läßt.«
Jaspers: Philosophie II, 15.
Jaspers: Philosophie III, 211-212.

61 32-40 »Wirklichkeit ohne Verwandlung … wählt. ] »Wenn die Wirklichkeit zwar als ge-
dachte vor uns zurückweicht, aber doch als das allumfassend Tragende gegenwärtig ist, 
und wenn ihre Gegenwart in dem liegt, was durch kein Denken in Möglichkeit verwandelt 
werden kann, so hat der philosophische Gedanke nicht den Sinn, diese Undenkbarkeit 
des Eigentlichen aufzuheben, sondern zu steigern. Die Wucht des Wirklichen soll durch 
Denken, das scheitert, fühlbar werden.«
Jaspers: Existenzphilosophie, 61. 
Jaspers: Existenzphilosophie (KJG), 141.

62 22 »Umgreifendes« ] Das erste Kapitel von Existenzphilosophie trägt den Titel »Das Sein 
des Umgreifenden«.
Jaspers: Existenzphilosophie, 13-25. 
Jaspers: Existenzphilosophie (KJG), 111-118.

62 30 »Zerrissenheit des Seins« ] »Will ich wissen, was Sein ist, so zeigt sich also, je unerbitt-
licher ich weiterfrage und je weniger ich mich durch irgendein konstruktives Bild des Seins 
täuschen lasse, desto entschiedener die Zerrissenheit des Seins für mich.«
Jaspers: Philosophie III, 2.

63 19 der Mensch als »Herr seiner Gedanken« ] Siehe 368.

What is Existenz Philosophy?

Arendt wrote the essay in German, and William Barrett translated it into 
English, rendering all the quotations in the text, as well, without reference to 
existing translations. In our annotations, we present the quotations accord-
ing to standard English translations and provide references to the German 
originals. Two of the books that play an important role in this essay, however, 
have not been translated into English: Schelling’s Philosophie der Mytholo-
gie, and Karl Jaspers’ Psychologie der Weltanschauungen. Quotations from 
these works are referenced to the German editions. 

267 16-17 what Heidegger once … plants, ] “On the other hand, if we understand it correct-
ly, in any serious and scientifically minded ‘philosophy of life’ [Lebensphilosophie] (this 
expression says about as much as the ‘botany of plants’) there lies an inexplicit tendency 
toward understanding the being of Dasein.”
Heidegger: Being and Time, 45-46 (§ 10). See 358. 

267 23-24 “the owl of … evening.” ] “When philosophy paints its grey in grey, a shape of 
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life has grown old, and it cannot be rejuvenated, but only recognized, by the grey in grey 
of philosophy; the owl of Minerva begins its flight only with the onset of dusk.”
Hegel: Elements of the Philosophy of Right, 23. See 358. 

267 27-28 to gar auto … identical. ] In Kathleen Freeman’s translation of Diels’ Fragmente 
der Vorsokratiker, Fragment 3 is rendered: “For it is the same thing to think and to be.”
Freeman: Ancilla to the Pre-Socratic Philosophers, 42.
In Being and Time, the fragment is discussed in § 36 on curiosity: “This Greek inter-
pretation of the existential genesis of science is not a matter of chance. It brings to an 
explicit understanding what was prefigured in the statement of Parmenides: to gar auto 
noein estin te kai einai. Being is what shows itself in pure, intuitive perception, and only 
this seeing discovers being.”
Heidegger: Being and Time, 160 (§ 36). See 358.

268 6-12 sought to reestablish … “bracketed”; ] Arendt based her reading of Husserl on 
the Ideas. General Introduction to Pure Phenomenolgy as well as the Logical Investi-
gations. § 31 of the Ideas, “Radical Alteration of the Natural Thesis. ‘Disconnection’, 
‘Bracketing’”, displays Husserl’s method of “bracketing”.
Husserl: Ideas Pertaining to a Pure Phenomenology I, 107-109 (§ 31-32).
Husserl: Logical Investigations II, 77-127.

268 14-15 The seen tree, … consciousness.) ] Husserl explains this with the example of a 
“blossoming apple tree”.
Husserl: Ideas Pertaining to a Pure Phenomenology I, 214-216. See 359.

268 29 “stream of consciousness.” ] In part V of the second volume of the Logical Inves-
tigations, “On Intentional Experiences and their ‘Contents’”, it says: “To experience 
outer events meant to have certain acts of perception, of this or that type of knowledge, 
directed upon them. This ‘having’ at once furnishes an instance of the quite different 
‘experiencing’ in the sense of phenomenology. This merely means that certain contents 
help to constitute a unity of consciousness, enter into the phenomenologically unified 
stream of consciousness of an empirical ego. This itself is a real whole, in reality made 
up of manifold parts, each of which may be said to be ‘experienced’.”
Husserl: Logical Investigations II, 85. See 359. 

268 40 Hofmannsthal’s famous farewell letter to Stefan George ] In his fictitious Lord Chan-
dos letter, Hofmannsthal describes the consoling “good moments”, that casual objects 
can give him: “A pitcher, a harrow abandoned in a field, a dog in the sun, a neglected 
cemetery, a cripple, a peasant’s hut — all these can become the vessel of my revelation. 
Each of these objects […] can suddenly, at any moment (which I am utterly powerless 
to evoke), assume for me a character so exalted an moving that words seem too poor to 
describe it.” Abstract terms, on the other hand, “of which the tongue must avail itself as 
a matter of course in order to voice a judgment-these terms crumbled in my mouth like 
moldy fungi.”
Hofmannsthal: Chandos Letter, 74-75	and	73. See 359. 

269 7 Husserl’s “to the things themselves” ] “… we must go back to the ‘things themselves’.”
Husserl: Logical Investigations I, 168. See 359. 

269 25-26 ant that only … destiny. ] “Can you not see, you ant, that you are merely craw-
ling on the great wheel of doom?”
Herder: Another Philosophy of History, 47. See 359. 

269 37 the old fondness for the world ] “The solution of these antinomies, as of those pre-
viously mentioned, is transcendental, that is, it consists in the assertion of the ideality 
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of space and time as forms of intuition, by which is meant that the world does not 
contradict itself within, is not something that sublates itself, but that consciousness 
alone, in its intuition and the connection of intuition to understanding and reason, is 
rather the being which is self-contradictory. It is an excessive tenderness for the world to 
keep contradiction away from it, to transfer it to spirit instead, to reason, and to leave 
it there unresolved. In fact, spirit is the one which is strong enough that it can endure 
contradiction, but it is spirit again which knows how to resolve it. But nowhere does 
the so-called world — call it the objective, real world, or, in the manner of transcenden-
tal idealism, subjective intuition and sense-content determined by the category of the 
understanding — nowhere, however you call it, does it escape contradiction; but it is 
not capable of enduring it and for that reason it is left to the mercy of the coming and 
ceasing to be.”
Hegel: The Science of Logic, 201. See 359. 

270 13-14 The word “Existenz” … Schelling. ] Arendt is quoting and paraphrasing 
Schelling’s Philosophie der Mythologie.
Schelling: Philosophie der Mythologie (Bard), 563-564, 556 und 584. See 360.

270 29-30 “extreme situations” (Jaspers) ] “Situations like the following: that I am always 
in situations; that I cannot live without struggling and suffering; that I cannot avoid 
guilt; that I must die — these are what I call boundary situations. They never change, ex-
cept in appearance. There is no way to survey them in existence, no way to see anything 
behind them”.
Jaspers: Philosophy II, 178. See 360.

270 38-39 As Kierkegaard would … indifferent ] In his strong objection to “objective truth”, 
Kierkegaard writes: “For the existing person, existing it for him his highest interest, and 
his interestedness in existing is his actuality. What actuality is cannot be rendered in the 
language of abstraction. Actuality is an inter-esse [between-being] between thinking and 
being in the hypothetical unity of abstraction. […] […] Only by annulling actuality can 
abstraction grasp it, but annul is precisely to change it into possibility.”
Kierkegaard: Concluding Unscientific Postscript I, 314-315.

271 14-17 This unity was … king. ] In his introduction to the Critique of Pure Reason Kant 
writes: “The real problem of pure reason is now contained in the question: How are syn-
thetic judgments a priori possible?” In chapter III “The ideal of pure reason” it says in 
section IV “On the impossibility of an ontological proof of God’s existence”: “Being is 
obviously not a real predicate, i. e., a concept of something that could add to the concept 
of a thing. It is merely the positing of a thing or of certain determinations in themselves.”
Kant: Critique of Pure Reason, 146 and 567. See 360.

271 26-34 Already before Kant’s … Kant. ] “With regard to the superstitions of the logi-
cians, I shall never tire of emphasizing a small terse fact, which these superstitious minds 
hate to concede — namely, that a thought comes when ‘it’ wishes, not when ‘I’ wish, so 
that it is a falsification of the facts of the case to say that the subject ‘I’ is the condition 
of the predicate ‘think.’ It thinks; but that this ‘it’ is precisely the famous old ‘ego’ is, to 
put it mildly, only a supposition, an assertion, an assuredly not an ‘immediate certainty.’ 
After all, one has even gone too far with this ‘it thinks’ — even the ‘it’ contains an inter-
pretation of the process, and does not belong to the process itself.”
Nietzsche: Beyond Good and Evil, 24. See 360-361.

272 3-6 In this atheised … philosophy. ] “‘Loneliness is one thing, solitude is another: 
that —  you have learned now! And that among human beings you will always be wild 
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and strange:’ — wild and strange even when they love you: for they want to be treated 
gently by everything!” 
Nietzsche: Thus Spoke Zarathustra, 159.

272 12-13 “it is not … individual.” ] 
Schelling: Philosophie der Mythologie (Bard), 563. See 361. 

272 14 Kant’s contempt for … happy ] “Happiness is the satisfaction of all our inclinations 
(extensive, with regard to their manifoldness, as well as intensive, with regard to degree, 
and also protensive, with regard to duration). The practical law from the motive of hap-
piness I call pragmatic (rule of prudence); but that which is such that it has no other mo-
tive than the worthiness to be happy I call moral (moral law). The first advises us what 
to do if we want to partake of happiness; the second commands how we should behave 
in order even to be worthy of happiness. The first is grounded on empirical principles; 
for except by means of experience I can know neither which inclinations there are that 
would be satisfied nor what the natural causes are that could satisfy them. The second 
abstracts from inclinations, and natural means of satisfying them, and considers only 
the freedom of a rational being in general and the necessary conditions under which 
alone it is in agreement with the distribution of happiness in accordance with principles, 
and thus it at least can rest on mere ideas of pure reason and be cognized a priori.”
Kant: Critique of Pure Reason, 677-678. See 361-362. 

273 1-2 In Lessing’s sense, … thought, ] See “Aufklärung und Judenfrage”, especially 117. 
273 15-17 in the feeling … World. ] “Come, I will tell you — and do must accept my word 

when you have heard it — the ways of inquiry which alone are to be thought: the one 
that it is, and it is not possible for it not not be, is the way of credibility, for it follows 
Truth”.
Freeman: Ancilla to the Pre-Socratic Philosophers, 42. 

273 25 Kant’s destruction of the ancient notion of Being ] 
Kant: Critique of Pure Reason, 146 and 567. See 362. 

274 2-4 Even Marx — who nevertheless, … it, ] “The philosophers have only interpreted the 
world in various ways; the point is to change it.”
Marx: Theses on Feuerbach, 6 (Th. XI). See 362. 

274 7-8 when he agreed … necessity. ] “Hegel was the first to state correctly the relation bet-
ween freedom and necessity. To him, freedom is the insight into necessity [die Einsicht in 
die Notwendigkeit].”
Engels: Anti-Dühring (English), 106. See 362.

274 8 Nietzsche’s amor fati ] “My formula for human greatness is amor fati: not wanting 
anything to be different, not forwards, not backwards, not for all eternity. Not just 
enduring what is necessary, still less concealing it — all idealism is hypocrisy in the face 
of what is necessary — but loving it …”
Nietzsche: Ecce Homo (English), 35. See 362. 

274 8 Heidegger’s Resoluteness ] “The eminent, authentic disclosedness attested in Dasein 
itself by its conscience — the reticent projecting oneself upon one’s ownmost being-guilty 
which is ready for anxiety — we call resoluteness [Entschlossenheit]. Resoluteness is an 
eminent mode of the disclosedness of Dasein.”
Heidegger: Being and Time, 284 (§ 60). See 362. 

274 8 Camus’ Defiance ] In her essay, “French Existentialism”, written at the same time, 
Arendt wrote: “the insistence upon the basic homelessness of man in the world, is the 
topic of Camus’s Le Mythe de Sisyphe: Essai sur l’Absurde […]. For Camus man is es-
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sentially a stranger because the world in general and man as man are not fitted for each 
other; that they are together in existence makes the human condition an absurdity.” 
Arendt: French Existentialism, 227. 

274 11-12 The hero’s gesture … Nietzsche; ] “He [Thales] lived as he wrote; he spoke as 
solemnly as he dressed; he lifted his hands and placed his feet as though this existence 
were a tragic drama into which he had been born to play a hero.”
Nietzsche: Philosophy in the Tragic Age of the Greeks, 49. See 362. 

274 18-19 When Schelling desired … Being,” ] 
Schelling: Philosophie der Mythologie (Bard), 566. See 360. 

275 10-11 Kierkegaard himself sets … Hegel ] “Hegelian philosophy”, according to Kier-
kegaard, is based on an “insane postulat: the beginning of pure thinking”: “In this pure 
thinking there is rest for every doubt; here is the eternal positive truth and whatever one 
cares to say. This means that pure thinking is a phantom.”
Kierkegaard: Concluding Unscientific Postscript I, 314. 

275 11-13 the unmentioned influence … lectures). ] In 1841, Kierkegaard attended 
Schelling’s lecture Philosophie der Offenbarung in Berlin. In his work, though, Schelling 
is rarely mentioned.

275 24 Thus, man’s task is to “become subjective,” ] “But if the task is to become subjective, 
then for the individual subject to think death is not at all some such thing in general 
but is an act, because the development of subjectivity consists precisely in this, that he, 
 acting, works through himself in his thinking about his own existence, consequently 
that he actually thinks what is thought by actualizing it, consequently that he does not 
think for a moment; Now, you must keep watch every moment.”
Kierkegaard: Concluding Unscientific Postscript I, 169. 

275 30-36 Socrates with his … exists.” ] “Let us consider Socrates. These days everyone is 
dabbling in a few proofs or demonstrations — one has many, another fewer. But  Socrates! 
He poses the question objectively, problematically: if there is an immortality. So, com-
pared with one of the modern thinkers with the three demonstrations, was he a doubter? 
Not at all. He stakes his whole life on this ‘if’; he dares to die, … The Socratic ignorance 
was thus the expression, firmly maintained with all the passion of inwardness, of the 
relation of the eternal truth to an existing person, and therefore it must remain for him 
a paradox as long as he exists.”
Kierkegaard: Concluding Unscientific Postscript I, 301-302. 

276 3 “the universal is staked as the individual” ] “But ‘self’ signifies precisely the contradic-
tion of positing the general as the particular.”
Kierkegaard: The Concept of Dread, 70.

276 5 category of “exception,” ] “The exception also thinks the universal in that he thinks 
himself through; he works for the universal in that he works himself through; he ex-
plains the universal in that he explains himself. […] Eventually one grows weary of the 
incessant chatter about the universal and the universal repeated to the point of the most 
boring insipidity. There are exceptions. If they cannot be explained, then the universal 
cannot be explained, either.”
Kierkegaard: Repetition, 227. 

276 29-33 Kierkegaard, and Heidegger … precision. ] “We conceived of death existentially 
as what we characterized as the possibility of the impossibility of existence, that is, as 
the absolute nothingness of Dasein. […] The nothingness primordially dominant in the 
being of Dasein is revealed to it in authentic being-toward-death.”
Heidegger: Being and Time, 293 (§ 62). See 363.
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277 5-6 man can change … it. ]
Marx: Theses on Feuerbach, 6 (Th. XI). See 362. 

277 13-14 “turning it on its head” ] “My dialectical method is, in its foundations, not only 
different from the Hegelian, but exactly opposite to it. For Hegel, the process of think-
ing, which he even transforms into an independent subject, under the name of ‘the Idea’, 
is the creator of the real world, and the real world is only the external appearance of the 
idea. With me the reverse is true: the ideal is nothing but the material world reflected 
in the mind of man, and translated into forms of thought. […] The mystification which 
the dialectic suffers in Hegel’s hands by no means prevents him from being the first to 
present its general forms of motion in a comprehensive and conscious manner. With him 
it is standing on its head. It must be inverted, in order to discover the rational kernel 
within the mystical shell.” 
Marx: Capital I, 102-103. See 364. 

277 21-25 Death as guarantee … Guilt ] Arendt follows Jaspers’ Psychologie der Weltan-
schauungen. 
Jaspers: Psychologie der Weltanschauungen, 269-270 and 277-280. See 364.

277 31-32 “Extreme situations” (Grenzsituationen) ] 
Jaspers: Philosophy II, 178. See 360.

277 36-37 now calls struggle, … communication, ]
Jaspers: Psychologie der Weltanschauungen,	126.	See 364.

278 3 re-establish an ontology ] “Philosophy is universal phenomenological ontology, tak-
ing its departure from the hermeneutic of Dasein, which, as an analysis of existence 
[Existenz], has fastened the end of the guideline of all philosophical inquiry at the point 
from which it arises and to which it returns.” Heidegger takes up this sentence from § 7 
in § 83 when he develops the questions for the second volume of Being and Time: “Our 
goal is to work out the question of being in general.”
Heidegger: Being and Time, 36 and 413 (§ 7 and 83). See 364.

278 12 re-established ] “Another question worth discussing is whether Heidegger’s philoso-
phy has not generally been taken too seriously, simply because it deals with the most 
serious things. In any case, Heidegger has done everything to warn us that we should take 
him seriously. As is well known, he entered the Nazi Party in a very sensational way in 
1933 — an act which made him stand out pretty much by himself among colleagues of the 
same calibre. Further, in his capacity as Rector of Freiburg University, he forbade Husserl, 
his teacher and friend, whose lecture chair he had inherited, to enter the faculty, because 
Husserl was a Jew. Finally, it has been rumored that he has placed himself at the disposal 
of the French occupational authorities for the re-education of the German people. 
In view of the real comedy of this development, and of the no less real low level of 
 political thought in German universities, one is naturally inclined not to bother with the 
whole story. On the other hand, there is the point that this whole mode of behavior has 
exact parallels in German Romanticism, so that one can scarcely believe the coincidence 
is accidental. Heidegger is, in fact, the last (we hope) romantic — as it were, a tremen-
dously gifted Friedrich Schlegel or Adam Mueller, whose complete irresponsibility was 
attributed partly to the delusion of genius, partly to desperation.” Arendt’s footnote in 
the text.

278 23 Being in the Heideggerian sense is the Nothing ] “This wholly repelling gesture to-
ward beings that are in retreat as a whole, which is the action of the nothing that 
oppresses Dasein in anxiety, is the essence of the nothing: nihilation. It is neither an 
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annihilation of beings nor does it spring from a negation. Nihilation will not submit 
to calculation in terms of annihilation and negation. The nothing itself nihilates.” And 
some lines later: “Da-sein means: being held out into the nothing.”
Heidegger: What is Metaphysics?, 103. See 364.

279 13 “The substance of … Existenz.” ] “However, the ‘substance’ of human being is not 
the spirit as the synthesis of body and soul; it is rather existence.” “The fact that beings 
having the kind of being of Dasein cannot be comprehended in terms of reality and sub-
stantiality has been expressed by the thesis that the substance of human being [Substanz 
des Menschen] is existence [Existenz].”
Heidegger: Being and Time, 114 and 204 (§ 25 and § 43). See 364.

279 27-28 those characteristics of … Reason; ] “By freedom in the cosmological sense […] 
I understand the faculty of beginning a state from itself […]. Freedom in the practical 
sense is the independence of the power of choice from the necessitation by impulses of 
sensibility.”
Kant: Critique of Pure Reason, 533. See 364.

279 35-36 “With the expression … reality.” ] “The who is answered in terms of the I itself, 
the ‘subject,’ the ‘self.’”
Heidegger: Being and Time, 112 (§ 25).
»Das Wer beantwortet sich aus dem Ich selbst, dem ›Subjekt‹, dem ›Selbst‹«
Heidegger: Sein und Zeit (GA), 114.

279 37-38 “in its very … Being.” ] “Dasein is a being that does not simply occur among 
other beings. Rather it is ontically distinguished by the fact that in its being this being is 
concerned about its very being.”
Heidegger: Being and Time, 11 (§ 4). See 364.

280 2-3 “philosophical questioning must … reality.” ] “However, the roots of the existen-
tial analysis, for their part, are ultimately existentiell; i. e. they are ontic. Only when 
philosophical research and inquiry themselves are grasped in an existentiell way — as a 
possibility of being of each existing Dasein — does it become possible at all to disclose 
the existentiality of existence and therewith to get hold of a sufficiently grounded set of 
ontological problems.”
Heidegger: Being and Time, 12 (§ 4). See 364-365.

280 37-38 “Being-in-the-world appears in the existentiel mode of not-being-at-home.” ] 
The sentence is not in quotation marks in Arendt’s original German, and is not a direct 
citation of Heidegger. Compare: “In which direction must we look for the phenome-
nal characteristics of being-in as such? We get the answer to this question by recalling 
what we were charged with keeping in view phenomenologically when we pointed out 
this phenomenon: being-in in contradistinction to the objectively present insideness of 
something objectively present ‘in’ an other; being-in not as an attribute of an objectively 
present subject effected or even just triggered by the objective presence of the ‘world’; 
rather, being-in essentially as the kind of being of this being itself.”
Heidegger: Being and Time, 128 (§ 28).
Heidegger: Sein und Zeit (GA), 132.

281 1-2 “Human reality always … ‘world’.” ] “As an authentic potentiality for being a self, 
Dasein has initially always already fallen away from itself and fallen prey to the ‘world.’ 
Falling prey to the ‘world’ means being absorbed in being-with-one-another as it is 
guided by idle talk, curiosity, and ambiguity.”
Heidegger: Being and Time, 169 (§ 38). See 366. 
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281 25-26 “in the structure … Nothingness”: ] “In the structure of thrownness as well as in 
that of the project, essentially lies a nullity. And it is the ground for the possibility of the 
nullity of inauthentic Dasein in its falling prey which it always already in each instance 
factically is. Care itself is in its essence thoroughly permeated with nullity. Care, the 
being of Dasein, thus means, as thrown project: being the (null) ground of a nullity. And 
that means that Dasein is as such guilty, if our formal existential definition of guilt as 
being-the-ground of a nullity is valid.”
Heidegger: Being and Time, 273-274 (§ 58). See 366. 

281 28-29 “Il n’y a qu’un … suicide,” ] 
Camus: Le mythe of Sisyphe (Bard), 61. 

281 33-35 to take upon … nothingness.” ] “Resolutely, Dasein takes over authentically in its 
existence the fact that it is the null ground of its nullity.”
Heidegger: Being and Time, 293 (§ 62). See 366. 

281 39 “Cry of conscience … Being.” ] “Uncanniness is the fundamental kind of being-in-
the-world, although it is covered over in everydayness. Dasein itself calls as conscience 
from the ground of this being.”
Heidegger: Being and Time, 266 (§ 57). See 366.

281 40 “The Will-to-have-conscience resolves to be guilty.” ] “Wanting-to-have-a-con-
science resolves itself for this being-guilty.”
Heidegger: Being and Time, 292 (§ 62). See 366. 

282 23 Folk and Earth ] In Heidegger’s “Self Assertion of the German University” it reads: 
“Questioning is then no longer a preliminary step, to give way to the answer and thus to 
knowledge, but questioning becomes itself the highest form of knowing. […] Such ques-
tioning shatters the division of the sciences into rigidly separated specialties, carries them 
back from their endless and aimless dispersal into isolated fields and corners, and exposes 
science once again to the fertility and the blessing bestowed by all the world-shaping pow-
ers of human-historical being (Dasein), such as: nature, history, language; people, custom, 
state; poetry, thought, faith; disease, madness, death; law, economy, technology.” The 
term “earth” is used shortly afterwards: “For ‘spirit’ is neither empty cleverness, nor the 
noncommittal play of wit, nor the endless drift of rational distinctions, and especially not 
world reason; spirit is primordially attuned, knowing resoluteness toward the essence of 
Being. And the spiritual world of a people is not the superstructure of a culture, no more 
than it is an armory stuffed with useful facts and values; it is the power that most deeply 
preserves the people’s strengths, which are tied to earth and blood; and as such it is the 
power that most deeply moves and most profoundly shakes its being (Dasein). Only a spir-
itual world gives the people the assurance of greatness. For it necessitates that the constant 
decision between the will to greatness and a letting things happen that means decline, will 
be the law presiding over the march that our people has begun into its future history.”
Heidegger: The Self-Assertion of the German University, 474-475. See 366-367.

283 16-26 “formulated doctrines of … results. ] 
Jaspers: Psychologie der Weltanschauungen, 225. See 367. 

283 30-31 “Illumination of Existenz.” ] “Possibility as the medium of mundane knowledge is 
the insight that what I am thinking of might also be different. Possibility in its existential elu-
cidation is an appeal to the freedom of the self. But possibility in philosophical metaphysics 
is the game of trying, recollecting, anticipating in objective form what can be present only in 
a historically concrete sense of being: the transcendent reality that has no possibility.”
Jaspers: Philosophy III, 31. See 367.
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284 7-8 “Man as possibility … Being-a-result.” ] The sentence is missing in the English 
translation of Jaspers’ book.
Jaspers: Die geistige Situation der Zeit (Bard), 144. See 367.

284 9 “Man is in his human reality possible Existenz.” ] “It is thus not my existence that is 
Existenz; but, being human, I am possible Existenz in existence.”
Jaspers: Philosophy II, 4. See 367.

284 11-12 “directed in communication to the freedom of others,” ] “From mundane being, 
breaking through it, I come to myself as possible Existenz. There my being lies in free-
dom and communication and is aimed at other free being.”
Jaspers: Philosophy III, 3. See 367.

284 21 “Being is such … possible.” ] “What remains for us, instead of false, rationalistic 
answers to the question what being means, is to read the ciphers in existence. Being is 
such as to make this existence possible.”
Jaspers: Philosophy III, 49. See 367-368.

284 23 “ the illusory world of the thinkable” ] “Rather, the awareness of reality liberates us 
from the illusory world of what is merely thinkable. As we make contact with reality 
in transcending, thought is to us not primary; rather, since thought must be understood 
in the actuality of the thinker and in its recoil in the presence of the unthinkable, it is 
derivative in comparison with reality.”
Jaspers: Philosophy of Existence, 70. See 368.

284 28 Man as “master of his thoughts” ] “In addition, the thinker’s reality is prior to his 
thought. We are masters of our thoughts.”
Jaspers: Philosophy of Existence, 70. See 368.

284 31-34 “Brought into suspense … transcendence.” ] “Existence-philosophy is the way 
of thought by means of which man seeks to become himself; it makes use of expert 
knowledge while at the same time going beyond it. This way of thought does not cognise 
objects, but elucidates and makes actual the being of the thinker. Brought into a state of 
suspense by having transcended the cognitions of the world (as the adoption of a philo-
sophical attitude towards the world) that fixate being, it appeals to its own freedom (as 
the elucidation of existence) and gains space for its own unconditioned activity through 
conjuring up Transcendence (as metaphysics).”
Jaspers: Man in the Modern Age, 159.	See 368. 

284 38 “a seed, though … world.” ] “Self-existence or selfhood is the condition in default of 
which the world as the reality of human activity, a reality permeated by an ideal, is no 
longer possible. Because selfhood exists only in unity with the being of the time, it is still 
resolutely determined to live only in this same time even though it should find itself in 
conflict therewith. Every act of its realization becomes the germ, however small, of the 
creation of a new world.”
Jaspers: Man in the Modern Age, 196. See 368.

285 3 “the cipher of transcendence.” ] “When transcendent being comes into the presence 
of an Existenz, however, it does not do so as itself, for there is no identity of Existenz 
and transcendence. It comes to mind as a cipher, and even then not as an object that 
is this object, but athwart all objectivity, so to speak. Immanent transcendence is an 
immanence that has instantly vanished again, and it is a transcendence that has come to 
exist as the language of a cipher. As in consciousness at large it is the experiment that 
mediates between subject and object, so it is the cipher that mediates between Existenz 
and transcendence. The cipher is what brings transcendence to mind without obliging 
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transcendence to become an objective being, and without obliging Existenz to become a 
subjective being.”
Jaspers: Philosophy III, 120. See 368.

285 4-7 “ is aware not … alone.” ] “Yet Existenz can grasp itself in its own freedom only if 
at the same time, and in the same act, it will perceive something other than itself. Strict 
unconditionality makes me aware, not only that my existence is not selfmade and is 
the helpless pray of certain doom, but that I do not have myself alone to thank for my 
freedom either.”
Jaspers: Philosophy III, 5. See 368.

285 10 “Slipping away” (Abgleiten) ] “Whenever we speak in psychological, logical, or 
metaphysical terms it means that philosophically we may be slipping. The generality 
we use in such terms may continue in a detachment that means no Existenz has been 
elucidated.” In another passage “Abgleiten” has a different kind of meaning: “In decline 
the present is never intrinsic, being always either no more or not yet, and the empirical 
reality of the present remains an unattainable limit of world orientation; but the reality 
of transcendence in the being of ciphers is each present time. It is the nunc stans, the 
eternal present borne by a past remembered and illuminated by a future foreseen, and 
only in union with both of them will it permit us to feel being in the cipher.”
Jaspers: Philosophy II, 15. See 368-369.

285 18-26 “reality without transformation … it. ] “Since reality as thought recedes from us 
while nonetheless being present as the all inclusive bearer, and since its presence consists 
in what no thought can turn into a possibility, philosophical thought means not that we 
void the inconceivability of authentic reality, but that we intensify it. The force of the 
real is made palpable by the foundering of thought.”
Jaspers: Philosophy of Existence, 71. See 369.

286 6-7 “surrounding” ] The first chapter of Philosophy of Existence is translated as “The 
Being of the Encompassing.”
Jaspers: Philosophy of Existence, 15-30. See 369. 

286 14 “discordance of Being” ] “Thus, when I want to know what being is, it appears to 
me disjoint, the more so the more relentlessly I keep asking, and the less I let myself be 
deceived by some construction of being.”
Jaspers: Philosophy III, 3-4. See 369. 
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